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1. Introduction:
The present study investigates how the inimitability of the
Glorious Qurān plays a vital role in the interdependence
between text and context in the process of translation.
As we know text and context have been tackled
differently by different scholars. For instance, Firth, 1930;
Stern, 1932; Shattuck, 1964; Dixon, 1965; Flower, 1966; and
Aziz, 1998, point out that English should be taught in a context;
i.e., what is written should be a body of material that involves
discussion and written work in such a way that enables the
learner to practice the skills of listening, speaking, reading and
writing.
Ezzat (1973: 30) states that in the "context of situation,
the utterance or the successive sentences in it are brought into
multiple relations with relevant components of the
environment".
Concerning translation, the effect of the Qurānic
inimitability has always been a serious way for the translators to
improve their ability and how they should obtain a good
understanding during the process of translation and to obtain as
much equivalence as possible between the source text
(henceforth ST) and the target text (henceforth TT).
2. The Problem:
Translators put forward pieces of translation that do not
reflect the exact content of SL translated texts especially during
the translation of Arabic works are that derived from the signs
of the Glorious Qurān.
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3. The Aims of the Study:
This study aims at:
1. showing the pitfalls of the translators in their work during
translating when rendering a decontextualized text.
2. showing the wondrous nature of the Glorious Qurān to
establish equivalence between SL and TL, and context in
translation.
3. highlighting the difficulties, and giving the right solutions
for them depending on the Glorious Qurān‟s Tafsīr.
4. Hypothesis:
The present research hypothesizes that the inimitability of
the Glorious Qurān has a great effect on the interdependence
between text and context.
5. Limits of the Study:
The current study is limited to Qurānic verses and Suras
which are style related to the inimitability senses which also
show the effect on the interdependence between text and
context.
This study falls into two parts:
The first one subsumes the meaning of the text and context.
The second one is practical: an analysis of samples from the
Glorious Qurān.
7. Value of the Study:
This study can be of benefit to those interested in the
process of the translation from English into Arabic and vise
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versa, and also to those students who study the Glorious (Qurān)
at the Colleges of Islamic Sciences in Iraqi Universities.
8. Text:
"Text" is a term that covers both speech and writing. It
may be language in action, conversation, telephone talk,
dramatic dialogue, narrative fiction, poetry, prayer, inscriptions,
public notices, legal proceedings, intimate monologue or
anything else (Halliday, 1975: 123).
Lyons (1977: 623) points out that the beginning of a textsentence is indicated by capitalization of the first letter of the
first and the end of a text-sentence is indicated by the presence
of a full stop.
Jackson (1980: 95) states that besides being about the
way in which information within sentences is organized
according to the demands of a text, text syntax is also about the
ways in which sentences are linked together into a cohesive
whole.
Hatim and Mason (1990: 178) state that a text is a
coherent and cohesive unit, realized by one or more than one
sequence of mutually relevant elements and serving some
overall rhetorical purpose.
Finally, Aziz and Lataiwish (2000: 39) maintain that a
text is a linguistic unit higher than a sentence, spoken or written,
consisting of one sentence or more.
9. Context:
The relationship between the speaker and the utterance on
the particular occasion of use happens to attract an analyst's
4
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attention more than the relationship of one sentence to another.
In the former case, the analyst is said to investigate the use of
language in context by speaker or writer. He describes what the
speakers/hearers or writers/readers are doing and not the mere
relationship that exists between one sentence or proposition and
another (Brown and Yule, 1983: 27).
Catford (1965: 5) states that the context or contextual
meaning is what is most usually understood by 'meaning'. This
is only one part of meaning which also includes formal
meaning, i.e., the way any item operates in the network of
formal relations.
Van Dijk (1977: 191) points out that a first property of
context to be emphasized is its 'dynamic' character.
A context is not just one possible world-state, but at least
a sequence of world-states.
9.1 Definition of Context:
Stern (1931: 143) claims that context is important in
figures of speech, as in irony. Hence, the hearer must infer from
his knowledge of the topic and the speaker's real attitude
towards it, that the speaker means the reverse of what he is
saying, and also from the appropriate use.
Moore (1962: 308) refers to the word 'context' as the
environment associated surrounding and enveloping situation.
He further states that an understanding of why one person will
interpret a word differently from another is an indication of the
strong relationship between language and context.
Flower (1966: 144) states that a context consists of a
speaker, a listener, the objective environment, and behaviour –
5
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both verbal and nonverbal – that arises from the interplay of the
first three elements. When we consider any utterance, we must
have regard not only to the verbal context, the words that
preceded it and follow it, but the context of situation, the
physical condition within which it was emitted and the occasion
that gave rise to it.
Finally, Hatim and Mason (1990: 240) define context as
the extra-textual environment which exerts a determining
influence on the language used, at a time when context of
situation comprises all the aspects of the situation in which a
language event takes place to the interpreted.
Interdependence between Text and Context:
There is considerable variation in the degree of
interdependence holding between actual situation, i.e. context of
situation, and actual utterance, written or spoken. Most utterance
tokens, if not all, can be identified as tokens of given types
independently of the actual situations in which they occur as
their identification is made on structural rather than on
functional grounds.
Inimitability:
The Qurānic inimitability plays a vital role in the studies
and researches is in Arabic or in any other languages. It is even
unfrequent to find a book that deals with the study of the
Glorious Qurān empty of concepts related to inimitability.
Most Arab scholars and linguists have depended
completely on the Glorious Qurān in their work especially when
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they want to study the effect of the Glorious Qurān on the
interdependence between text and context in translation.
Arab linguists have defined the interdependence of text
and context. Al-Hutay‟a referred to this in his verse to Omar Bin
Al-Khattab saying:
فننننننننننن ما لننننننننننن ا ننننننننننن ا ننننننننننن اا ا
تحنننننننن َّداك نننننننن َّ ا نننننننن ا نننننننن ا
َّ
ا
"Have mercy on me, Gold bless you As for every situation,
there is a suitable speech."
Another example is what Allah says in the chapter of
Seba,
Line 13:
:قوله تعالى
ٍ َّعََْيٌَُُ ىَوُ ٍَب َّشَبءُ ٍِِْ ٍَحَبسِّتَ ًَرَََبثِْوَ ًَجِفَبٍُ مَبىْجٌََاةِ ًَقُذًُسٍ سَاسَِْبد
31 :(سورة سبأ

"They made for him what he pleased of Chamber, and images
and dishes like through, and firm pots" (Palmer, 1946: 368)
And what Allah says in the Chapter of AL-Baqara 'Heifer',
Line 71:
:قوله تعالى
 ا13 : (سورة البقرةٌَُُ فَزَثَحٌُىَب ًٍََب مَبدًُا َّفْعَي
"And they slaughtered her, though they came near leaving it
undone"
(Palmer, 1942: 9)
Matlub (1987: 296) remarks that the context of situation
means "that there should be an interdependence between speech
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and the case it talks about and the situation in which this speech
takes place", e.g.
Almighty Allah says in the Chapter of S 'Saad'. Line 4:
:قوله تعالى
 ا4 : (سورة صٌىَزَا سَبحِشٌ مَزَّاة
"This is a magician, a liar" (Palmer, 1942: 390)
And says in the Chapter of Al-Nasr 'Victory', Line 29:
:قوله تعالى
 ا92 : (سورة الفتحٌُْ ٍُحَََّذٌ سَسٌُهُ اىيَّوِ ًَاىَّزَِِّ ٍَعَوُ أَشِذَّاءُ عَيََ اىْنُفَّبسِ سُحَََبءُ ثَْْنَي
"Mohammed is the Apostle of God, and those who are with him
are vehement against the misbelievers, compassionate amongst
themselves"
(Palmer, 1942: 444)
Arabs paid attention to the interdependence of text and
context a long time ago depending on the inimitability of the
Glorious Qurān, the speech of Allah which surpasses all can be
said by any human, e.g.
Allah says in Chapter of T.H.:
:قوله تعالى
 ا34 :  (سورة طُِ إَِّّنِِ أََّب اىيَّوُ ىَب إِىَوَ إِىَّب أََّب فَبعْجُذِِّْ ًَأَقٌِْ اىصَّيَبحَ ىِزِمْش
"Verily, I am God, there is no God but Me, then serve Me, and
be stead fast in prayer to remember Me" (Palmer, 1942: 265)
And says in the Chapter of Al-Israa' 'The Night Journey', Line
10:
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:قوله تعالى
 ا331 : (سورة اإلسراءََ قُوْ ادْعٌُا اىيَّوَ أًَْ ادْعٌُا اىشمحِ أًَّّب ٍَب رَذْعٌُا فَيَوُ اىْأَسََْبءُ اىْحُسْن
"Say, call on God, or call on the Merciful one, whichever ye
may call on Him by; for His are the best of names" (Palmer,
1942: 245)
And says in the Chapter of Al-Kahf 'Cave', Line 2:
:قوله تعالى
 ا9 : (سورة الكهفُ ىُِْنزِسَ ثَأْسًب شَذِّذًا ٍِِْ ىَذُّْو
"To give warning of keen violence from Him" (Palmer, 1942:
246)
So, the concept of Qurānic Miracle is to show the
truthfulness of the Prophet Mohammad (PBUH) the weakness
of the Arabs against the immortal miracle (the Glorious Qurān)
and the weakness of the generations after them.
The Messenger Mohammad (PBUH) challenged the Arab
and the unbelievers by the Glorious Qurān by all of it, within
public character took them whether they were Inns or Jinns with
a quit challenge which appears on their ability as a whole, e.g.
Allah says:
:قوله تعالى
 قُوْ ىَئِِْ اجْزَََعَذْ اىْإِّسُ ًَاىْجُِِّ عَيََ أَُْ َّأْرٌُا ثَِِثْوِ ىَزَا اىْقُشْآُِ ىَب َّأْرٌَُُ ثَِِثْيِوِ ًىٌَْ مَبَُ ثَعْضُيٌُْ ىِجَعْطٍ ظَيِريًا
 ا88 :(سورة اإلسراء
"Say: "If mankind and the jinn were together to produce the like
of this Qurān, they could not produce the like thereof, even if
they helped one another" Sūrah Al-Īsrā, (Line 88)
9

The Effect Of Qurānic Inimitability On The Interdepend …
Imad Ahmad Abdul-Raheem Ali Al-Juwari

Then He challenges them with ten Sūrah as Allah says:
:قوله تعالى
ٌٌُْ ٍِر ِْ دًُ ُِ اىيَّروِ إُِْ مُنرز
ْ د ًَا ْدعُرٌا ٍَر ِْ اسْر َز َْ ْع ُز
ٍ شَّرب
َ س ٍِ ْثيِر ِو ٍُ ْف َز
ٍ ٌَ ش سُر
ِ  َأ ًْ َّ ُقٌىٌُ َُ ا ْف َزشَا ُه ُق ْو َف ْأرٌُا ِث َعشْر
31 : (سورة هودَصَبدِقِني

"Or they say: "He Prophet Mohammad () forged it (the
Qur'ān)." Say; "Bring you then ten forged Sūrah (Chapter) like
unto it, and call whomsoever you can, other than Allāh (to your
help), if you speak the truth!"" Sūrah Hūd, (Line 13)
And Allah challenges them with one Surāh as He says:
:قوله تعالى
َأًَْ َّقٌُىُررٌَُ افْزَ رشَاهُ قُ روْ فَ رأْرٌُا ثِسُررٌسَحٍ ٍِثْيِ روِ ًَادْعُررٌا ٍَ رِْ اسْ رزََْعْزٌُْ ٍِ رِْ دًُُِ اىيَّ روِ إُِْ مُنْ رزٌُْ صَرربدِقِني
 ا18 :(سورة يونس
"Or do they say: "He (Mohammad  )صhas forged it?" say:
"Bring them a Sūrah (Chapter) like unto it, and call upon
whomsoever you can besides Allāh, if you are truthfull!"" Sūrah
Yūnūs, (Line 38)
Let us give practical symbols (as examples) from the
following signs and Sūrahs of the Glorious Qurān.
:قوله تعالى
 ا19 : (سورة يونسًَُُ فِِ اىْحٌََِِْ ثٌَُّ فِِ اىنَّبسِ ُّسْجَشا
Surāh Ghāfir, Line 40
Context:
No.1

يسجروم ا

Burned in the fire
.من سجر التنور إذا مأله بالوقود أي مملوءة بها أجوافهم
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The context refers to burning the tannūr (furnace); that is, their
stomachs are filled with fire.
:قوله تعالى
 ا39 : (سورة ال)ؤ)نونًٍىَقَذْ خَيَقْنَب اىْإِّسَب َُ ٍِِْ سُيَبىَخٍ ٍِِْ طِنيا
Surāh Mū‟minūn, Line 13
Context:
سال ة ا
Water and earth
No.2
which means that the pure water and earth taken from clay and
this is the origin.
:قوله تعالى
39 : (سورة ال)ؤ)نون إَِّّب خَيَقْنَب اىْإِّسَبَُ ٍِِْ ُّْْفَخٍ أٍَْشَ بجٍ َّجْزَيِْوِ فَجَعَيْنَبهُ سََِْعًب ثَصِريًاا

“Verily, We have created man from Nutfah (mixed drops of
male and female sexual discharge), in order to try him, so We
made him hearer and seer.” Surāh Insān, Line 2
Context:
No.3

أ شجا

Nutfah (mixed drops of male
and female sexual discharge)
Amshaj, Nutfah, water mixed in it (mixed drops of the male and
female sexual discharge).
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:قوله تعالى
 ًَسُسُيًب قَذْ قَصَصْنَبىٌُْ عَيَْْلَ ٍِِْ قَجْوُ ًَسُسُيًب ىٌَْ َّقْصُصْيٌُْ عَيَْْلَ ًَمَيٌََّ اىيَّوُ ٌٍُسََ رَنْيًَِْربا
 ا364 :(سورة النساء
“And Messenger We have mentioned to you before, and
Messengers We have not mentioned to you, - and to Mūsā
(Moses) Allāh spoke directly.” Surāh An-Nisā, Line 164
Context:
تل ا
Allāh spoke directly
No.4
It means that Allāh talked to Mūsā (peace be upon him) without
mediation (i.e. Revelation via the Angel Jibril (peace be upon
him).
:قوله تعالى
 ًىَقَذْ ىَََّذْ ثِوِ ًَىٌََّ ثِيَب ىٌَْىَب أَُْ سَأٍَ ثُشْىَبَُ سَثِّوِ مَزَىِلَ ىِنَصْشِفَ عَنْوُ اىسٌُّءَ ًَ اىْفَحْشَبءَ إَِّّوُ ٍِِْ عِجَبدَِّربا
 ا94 : (سورة يوسفَاىَُْخْيَصِني
“And indeed she did desire him, and he would have inclined to
her desire, and he not seen the evidence of his Lord. Thus it
was, that We might turn away from him evil and illegal sexual
intercourse. Surely, he was one of our chosen (guided) slaves.”
Surāh Yūsūf, Line 24
Context:
تاب ِهاو مابه ا
No.5

She did desire him, and he
would have inclined to her desire
This means that Yūsūf would have desired the „Azīz‟s wife has
he not seen the evidence of his Lord. The word ( )لوواis a refrain
particle, so the desire was calmed down because of the evidence
12
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and the immortal law of morality in Yūsūf (PBUH) that made
him rejects Al-„Azīz wife‟s invitation to commit sin.
If this expression, is outside of the context, the meaning would
be sadness, start, …etc.
No.6 The expression Group  الموألmentioned in many positions
of the Glorious Qurān as the following:
A. Sūrah Al-Baqarah sign No. 246.
:قوله تعالى
ََ أىٌَْ رَشَ إِىََ اىََْيَإِ ٍِِْ ثَنِِ إِسْشَائِْوَ ٍِِْ ثَعْذِ ٌٍُسا
"Have you mot thought about the group of the children of Israel
after Mūsā?"
The Context each one of the Israeli groups after Mūsā.
B. Sūrah Al-A'rāf sign Nos. 60, 66, 88, 90, 109 and 127.
:قوله تعالى
ِاىََْيَأُ ٍِِْ قٌٍَِْوا
No.60: (The leaders of his people)
The context refers to Noah‟s (PBUH) people who were
disbelievers.
:قوله تعالى
ِ اىََْيَأُ اىَّزَِِّ مَفَشًُا ٍِِْ قٌٍَِْوا
No.66: (The leaders of those who disbelieved)
The context is about Hūd‟s (PBUH) people who were
disbelievers.
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:قوله تعالى
ِ قَبهَ اىََْيَأُ اىَّزَِِّ اسْزَنْجَشًُا ٍِِْ قٌٍَِْوا
No.88: (The chiefs of those who were arrogant among his
people said:)
The context: Shu„aib (PBUH) people who were proud.
Following are examples which fall under the same
phenomenon: They are numbered according to their occurrence
in the Glorious Qurān.
:قوله تعالى
ًَُُ ًَقَبهَ اىََْيَأُ اىَّزَِِّ مَفَشًُا ٍِِْ قٌٍَِْوِ ىَئِِْ ارَّجَعْزٌُْ شُعَْْجًب إَِّّنٌُْ إِرًا ىَخَبسِشا
No.90: (The chiefs of those who disbelieved among his people
said (to their people): “If you follow Shu„aib, be sure
then you will be the losers!”)
The context refers to Shu‟aib‟s (PBUH) people who were proud.
:قوله تعالى
ٌٌِْ قَبهَ اىََْيَأُ ٍِِْ قًٌَِْ فِشْعٌََُْ إَُِّ ىَزَا ىَسَبحِشٌ عَيا
No.109: (The chief of the people of Fir„aun (Pharaoh) said:
“This is indeed a well-versed sorcerer;)
The context refers to those who disbelieved Prophets.
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:قوله تعالى
ٌُْ ًَقَبهَ اىََْيَأُ ٍِِْ قًٌَِْ فِشْعٌََُْ أَرَزَسُ ٌٍُسََ ًَقٌٍََْوُ ىُِْفْسِذًُا فِِ اىْأَسْضِ ًَ َّزَسَكَ ًَآىِيَزَلَ قَبهَ سَنُقَزِّوُ أَثْنَبءَىا
ًًََُُّسْزَحِِْ ِّسَبءَىٌُْ ًَإَِّّب فٌَْقَيٌُْ قَبىِش
No.127: (The chiefs of Fir„aun‟s (Pharaoh) people said: “will
you leave Mūsā (Moses) and his people to spread
mischief in the land, and to abandon you and your
gods?” He said: “We will kill their sons, and let live
their women, and we have indeed irresistible power
over them”.)
Context: the agreement of killing the Prophet.
C. Sūrah Hūd sign Nos.27 and 38.
:قوله تعالى
ُِْفَقَبهَ اىََْيَأُ اىَّزَِِّ مَفَشًُا ٍِِْ قٌٍَِْوِ ٍَب َّشَاكَ إِىَّب ثَشَشًا ٍِثْيَنَب ًٍََب َّشَاكَ ارَّجَعَلَ إِىَّب اىَّزَِِّ ىٌُْ أَسَارِىُنَب ثَبدُِ اىشَّأ
ًٍَََب َّشٍَ ىَنٌُْ عَيَْْنَب ٍِِْ فَضْوٍ ثَوْ َّظُنُّنٌُْ مَبرِثِني
No.27: (The chiefs who disbelieved among his people said: “We
see you but a man like ourselves, nor do we see any
follow you but the meanest among us and they (too)
followed you without thinking, and we do not see in you
any merit above us, in fact we think you are liars.”)
Context: the unbelieving and mocking of the Prophet.
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:قوله تعالى
 ًَّصْنَعُ اىْفُيْلَ ًَمُيَََّب ٍَشَّ عَيَْْوِ ٍَيَأٌ ٍِِْ قٌٍَِْوِ سَخِشًُا ٍِنْوُ قَبهَ إُِْ رَسْخَشًُا ٍِنَّب فَإَِّّب َّسْخَشُ ٍِنْنٌُْ مَََب
ًَُُرَسْخَش
No.38: (And as he was constructing the ship, whenever the
chiefs of his people passed by him, they mocked at him,
He said: “If you mock at us, so do we mock at you
likewise for your mocking.”)
Context: mocking what Noāh (PBUH) made.
D. Sūrah Yūsūf sign No.43.
:قوله تعالى
 ًَقَبهَ اىََْيِلُ إِِِّّ أَسٍَ سَجْعَ ثَقَ شَادٍ سََِبٍُ َّأْمُيُيَُِّ سَجْعٌ عِجَبفٌ ًَسَجْعَ سُنْجُيَبدٍ خُضْشٍ ًَأُخَشَ َّبثِسَبدٍ َّبأَُّّيَب
ًَُُاىََْيَأُ أَفْزٌُِِّ فِِ سُؤَّْبُ إُِْ مُنزٌُْ ىِيشُّؤَّْب رَعْجُش
(And the king (of Egypt) said: “Verily, I saw (in a
dream) seven fat cows, whom seven lean ones were
devouring, and seven green ears of corn, and (seven)
others dry. O notables! Explain to me my dream, if it be
that you can interpret dreams.)
Context: fat cows, means plentiful years, lean cows means
shortage of food, seven green ears of corn means good yield and
dry ones means drought.
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E. Sūrah Al-Mu'minūn sign No.24.
:قوله تعالى
ُ فَقَبهَ اىََْيَأُ اىَّزَِِّ مَفَشًُا ٍِِْ قٌٍَِْوِ ٍَب ىَزَا إِىَّب ثَشَشٌ ٍِثْيُنٌُْ ُّشِّذُ أَُْ َّزَفَضَّوَ عَيَرْْنٌُْ ًَىَرٌْ شَربءَ اىيَّروا
َىَأَّزَهَ ٍَيَبئِنَخً ٍَب سََِعْنَب ثِيَزَا فِِ آثَبئِنَب اىْأًََّىِني
(But the chiefs of his people who disbelieved said: “He
is no more than a human being like you, he seeks to
make himself superior to you. Had Allāh willed, He
surely could have sent down angles. Never did we hear
such a thing among our fathers of old.)
Context: the chiefs of Noāh‟s people who were unbelievers
disbelieved and mocked Noāh‟s (PBUH).
F. Sūrah Ash-Shu'arā sign No.24.
:قوله تعالى
َ قَبهَ سَةُّ اىسَََّبًَادِ ًَاىْأَسْضِ ًٍََب ثَْْنَيََُب إُْ مُنزٌُْ ٌٍُقِنِنيا
([Mūsā] (Moses)] said: “The Lord of the heavens and
the earth and All that is between them, if you seek to be
convinced with certainty.”)
The Context refers to the omnipotence of Almighty Allah.
G. Sūrah Al-Qasas sign Nos.20 and 38.
:قوله تعالى
ِْش ْج ِإِّّرِ ىَرلَ ٍِر
ُ ل ِى َْ ْق ُزيُرٌ َك فَرب ْخ
َ س ُج ٌو ٍِر ِْ َأ ْقصَرَ ا ْى ََ ِذّنَر ِخ َّسْرعََ قَرب َه َّبٌٍُسَرَ ِإ َُّ ا ْى ََيَر َأ َّر ْأ َر َِشًُ َُ ثِر
َ  ًَجَب َءا
َاىنَّبصِحِني
17

The Effect Of Qurānic Inimitability On The Interdepend …
Imad Ahmad Abdul-Raheem Ali Al-Juwari

No.20: (And there came a man running, from the farthest end of
the city. He said: “O Mūsā (Moses)! Verily, the chiefs
are taking counsel together about you, to kill you, so
escape. Truly, I am one of the good advisers to you.”)
Context: Man who believe in Allah said to Mūsā (PBUH) that
the chiefs wanted to kill him.
:قوله تعالى
ًَ قَبهَ فِشْعٌَُُْ َّبأَُّّيَب اىََْيَأُ ٍَب عَيَِْذُ ىَنٌُْ ٍِِْ إِىَوٍ غَْْشُِ فَأًَْقِذْ ىِِ َّبىَبٍَبُُ عَيََ اىِّْنيِ فَبجْعَو ىِِ صَشْحًبا
 اَىَعَيِِّ أَطَّيِعُ إِىََ إِىَوِ ٌٍُسََ ًَإِِِّّ ىَأَظُنُّوُ ٍِِْ اىْنَبرِثِني
No.38: (Fir„aun (Pharaoh) said: “O chiefs! I know not that you
have an ilāh (a god) other than me, so kindle for me (a
fire). O Hāmān, to bake (bricks out of) clay, and set up
for me a Sarhan (a lofty tower, or palace) in order that I
may look at (or look for) the ilāh (God) of Mūsā
(Moses); and verily, I think that he (Mūsā (Moses)) is
one of the liars.”)
Context: Chiefs here means that disbelievers among Fir‟aun‟s
people.
H. Sūrah As-Sāffāt sign No.8.
:قوله تعالى
ٍ ىَب َّسَََّّعٌَُُ إِىََ اىََْيَإِ اىْأَعْيََ ًَُّقْزَفٌَُُ ٍِِْ مُوِّ جَبِّتا
(They cannot listen to the higher group (angles) for
they are pelted from every side.)
Context: The Angles who were the higher group while the lower
groups were Al-Jinn.
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I. Sūrah Sāad sign Nos.6 and 69.
:قوله تعالى
ُ ًَاَّْيَقَ اىََْيَأُ ٍِنْيٌُْ أَ ُْ اٍْشٌُا ًَاصْجِشًُا عَيََ آىِيَزِنٌُْ إَُِّ ىَزَا ىَشَِْءٌ ُّشَادا
No.6: (And the leaders among them went about (saying): “Go
on, and remain constant to your ālihah (gods)! Verily,
this is a thing designed (against you)!)
Context: chiefs here means the leaders of Fir‟aun‟s people.
:قوله تعالى
ٌََُُِ ٍَب مَبَُ ىِِ ٍِِْ عِيٌٍْ ثِبىََْيَإِ اىْأَعْيََ إِرْ َّخْزَص
No.69: (I had no knowledge of the chiefs (angels) on high when
they were disputing and discussing (about the creation
of Adam))
Context: The angles.
J. Sūrah An-Naml sign Nos.29, 32 and 38.
:قوله تعالى
ٌٌِّ قَبىَذْ َّبأَُّّيَب املَيَأُ إِِِّّ أُىْقَِِ إِىََِّ مِزَبةٌ مَشا
No.29: (She said: “O chiefs! Verily, here is delivered to me a
noble letter,”)
Context: Queen Balkees‟ people.
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:قوله تعالى
ًُُِ قَبىَذْ َّبأَُّّيَب املَيَأُ أَفْزٌُِِّ فِِ أٍَْشُِ ٍَب مُنذُ قَبطِعَخً أٍَْشًا حَزََّ رَشْيَذا
No.32: (She said: “O chiefs! Advise me in (this) case of mine. I
decide no case till you are present with me (and give me
your opinions).”)
Context: Queen Balkees‟ people.
:قوله تعالى
َ قَبهَ َّبأَُّّيَب املَيَأُ أَُّّنٌُْ َّأْرِْنِِ ثِعَشْشِيَب قَجْوَ أَُْ َّأْرٌُُِ ٍُسْيَِِنيا
No.38: (He said: “O chiefs! Which of you can bring me her
throne before they come to me surrendering themselves
in obedience?”)
Context: chiefs here mean Al-Jinn.
Conclusions:
The present paper has come up with the following
conclusions:
1. Most of the translators can encounter many problems during
the process of the translation especially when they translate
the holy expressions from the Glorious Qurān and they fail to
give the exact meaning semantically and communicatively.
2. In regard to the Interdependence between text and context, it
has been found that inimitability has a significant effect
during the process of translation.
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